
vrxt rat vhrxtu vhrsb kf ugna ouhc v,t vhct thbv otu
/// vk jkxh wvu oueh tk vapb kg- (u-k) ohkupf uhnh zhrzv 

    trvru,k ubhhj hnhn gdr kf kmbk ub,ut rrugk vfhrm wohrsb ,r,vw ,a
ut u,c ka vrsb ,t rpvk kmg,n kgcv ut ctv ota ohtur uz varpc hf ',uumnku
uk i,hba inzv hf 'u,ut rpvku ,rjnk tuck u,kufhc iht cua 'ugna ouhc u,at
ohkufh uhva vn ,uagk rapt ht cua 'hgcsf u,ut k�M�b tka iuhfu 'sug ubbht rpvk
,snugv vgav ,t kmbkn vnvn,h tk ofjv ahtva uhktn icunu 'uc ,uagk
kfa ,gsk ostv kg 'ostv ka uh,ubau uhnh kkf kg sunhk tuv vz rcs /u,uark
ohhjmb ohbhhbe ovc vbehu vfzh hgcsf okmbh otu 'trucv ,sucgk ohsguhn uh,u,g
u,kufhc vhvh tk cua uh,u,gn ekjc uapbk jubn i,h ot kct 'cuy ukufa okugk
ukmbn vhv ukht jhuurvk u,kufhc vhva vn jhuurvk u,kufhc vhvh tk rcfu 'orhzjvk

/ohjmb jmbk tuva sxpvv ksud rgak rapt htu 'hgcsf
ekngc ojkvu tmw :(y 'zh ,una) f"vtn kg ohehsmv sjt ka u,rnht tuv gushu    
khafvk aecna oa kg] ekngf tuva rmhv og vnjknc ,tmk ostv kga 'wrjn
'utruc ,t sucgk aecn ktrahn ost ota 'wrjnw tuv u,mga '[ekngfktrah ,t
lfcu 'vsucgv ,t ohhekn u,gs ,t ohahkjnv ,usry hbhn kfc ushryvk vxbn tuv
r,uh u,gs vhv, rjna vuue, uk i,ub hf 'wrjnwk ubumr ,t ,ujsk u,u,pk jhkmn
ihcvk uhkg 'ojkvk ostv kg kyun rmh u,ut kg /,tzv vsucgv ,t ohhek kukm
ohkufha cuyv ,tu uh,u,g ,t kuzdk aecnv rmhv ,kucj, thv vz kfa rhfvku
;rmn ivhkg rcd,vk vxbh tka hsfu ',usryv kf ,t thmnva vz tuv 'ovc ,ubek
,t ukzdhu ovka ,t uagh uhsjh vnjbvu ,usryva hsf 'wrjnv ,njbw ,t od ivng

;xt, rjt ohbhsnv ,tn ktrah hbc ,neb oeb
 /// lhng kt(c-tk)cuyv ,rfv ,cuj ihbgc - 

    `rnt '(u 'tk rcsnc) van o,t jkahu" :(ws 'c"fp vcr rcsnc) arsnc t,h
ksd,ba hbpn tkt 'ohrjt ,t jkan tuvu 'lnmgc v,t ',neb oeb :vank v"cev
,h,aa ruc rnut kanv 'vcuy hc vaga hnk rmn hbta ihsc ubht rnt ihsn .rtc
v"cev uk rnta 'ubhcr van kg arsnv vae,b hrv /f"g '"ict uc erz, kt ubnn
,tn ktrah hbc ,neb ouebk ubhcr van v"cev vuma '"ktrah hbc ,neb oeb"
huhm kg ubhcr van rcg gusn 'vaeu 'jhka jka ubhcr van kct 'umngc ohbhsnv
ubhcr vana iuhfs arsnv vrnt vz kgu /ihsnc ouebk unmgc lkv tka vzc ,"hav
'uhkg ,kyun cuyv ,rfv ka vcujv if kgu 'ohrmn .rtn xbaf ihsn .rtc ksd,b
/ohjuka jka f"gu ohbhsnv ,tn ktrah hbc ,neb ouebk unmgc lkv tk tuv f"gu

 wevu     rrrrxxxxuuuunnnn    ,,,,uuuujjjjhhhhaaaa))))    kkkk""""mmmmzzzz    ....hhhhcccckkkkttttuuuunnnnaaaa    oooohhhhhhhhjjjj    wwwwrrrrhrv 'sutn vun, rcsva (f"a wng 
,t unmgc tuv ouebha 'v"cev ohfknv hfkn lkn hpn vrucdv hp vuuymb ubhcr van
hbpn wv ,umn ,t vjs ubhcr vana if,h smhfu 'ohbhsnv ,tn ktrah hbc ,neb
lhrm ljrf kga '.hcktuna ohhj wr wh,u /vun, rcs uvz 'cuyv ,rfvu .rt lrs dvbn

kf kg rcd,hu ubnz kg xujh uatrc uhbhga ofjvu 'hgcsf okmbh tka ubnz
,rhntc vnjb oua iht rcs ka u,hntk hf 'rapta kff ukmbk hsf ohhaev
,tzk /shxpva vga v,utk kkf ruae ubhtu unmg smn juur tuv rjn hf 'wrjnw
iht 'wvbmhnj, kt lshk vtcv vumnw :(jh ,una t,khfn) urntaf k"zj ubuuhf
hf 'vnhhek u,kufhc vhvh tk rcf rjna aujk aha vumn kg er ohrntb ohrcsv
hutrv in ubht if hp kg ;tu 'inz rjtku rjnk v,ujsk ohkufha vumn kg od ot

/,gf vgav ,t .hnjvk vchx rjnv ihtu 'unmgk juur tuv rjnv hf 'v,uvavk
vhvh ift ,rjnv ouhca juyc tuv ihta ,gsk ostk uk ah ,tz sckn    
ujhbh ,rjnka juyc ubht hrva 'ohhek vmur tuva vsucgv ,t ohhek u,kufhc
'ushxpvk ghpuh rjnk oda uk ughsuv rcf k"zja tuv ,ntvu 'uapbk hapj rmhv
'u,hnvk aecnu ouh kfc uhkg rcd,n ost ka urmhw :(:k ihaushe) urnt hrva
rmhv aecn ouh kfca ubk vkdn rntnv vz 'wuk kufh iht urzug v"cev tknktu
ostv in shxpvk aecn hf wv,hnw ,bhjc uvzu 'unuh ,t ubnn kuyhku ostc judbk
kg rcd,n ubhtu uk kufh ubht wouhvwa ostv vz v,gnu 'ouhv vzca ohhjv ,hkf,
vkdn tuv urmh ,mgk u,nfxvc hrv ?rjnk uk kfuh vnk 'uh,ughbn kgu uh,usry
tk ot 'uhbpk g*b+F�h rjnk od if otu 'uc ojkvk hsf uhb,n xbak ifun ubhta

 ihcha,vku urmh kg .nt,vk ot hf xubn uk iht 'uh,ubau uhnh kmbk vmurv vzarcd
,ufzku ohnhvu ,ugav ,t jhuurvk ohfuz lf er 'uhbpk ohbnsznv ohhaev kf kg
.nt,h ouhv rcfu 'rjnv ,t ;hsgvk vchx iht ifa iuhfu 'hjmb rfak osh kg
/urmh ,t aucfh kecu 'urzgc wv vhvh rcf ,me .nt,ha rjtu 'unuh ,t kmbk
lf eru 'vc ,ufzk hsf .nt,vk oharsb shn,a 'vsucg ka vfrs tuv lfa ihchu
ihcvk r,uh ;hrj vhvha kff 'rnukf 'wohkupf uhnh zhrzvw ofjv rntnk ohfuz

/r,uh uhnh ucr,ha vfzh lf 'ivhkg dksk zhrz r,uh vhvhu 'rmhv ,kucj,
wv rntn if kg ratu 'wv rcs ,t rtcnu arpn cuyv ,rfv cuhj hf 'rnuk
vhv cuyv ,rfv cuhj hkuka hp kg ;tu !ohrjt hsh kg oueb - arp,n "oueb"
,rfv cuhjc ubhuuymb rjtn ouen kfn 'teus unmgc ouebha uyuapf arp,n
kg "oueb" huuhmv arp,n lfku 'ivc ,arsb vr,va ,ushnv kff vz hrv 'cuyv

/s"fg '"vcuy hc vaga hnk rmhn hbta ihsc ubht hf 'lnmgc tku jhka hsh
tuv cuyv ,rfv ,cuj ukhta 'cuyv ,rfv ,cuj ihbgc kusd suxh itf rtucnu     
tuv ihsn ,neb ,umn kfa v"cev ,buufa rnuk if,h tk 'tnkgc vcuy vsn er
f"gu 'ostv kg ,kyuna vrund vcuj tuv cuyv ,rfva f"g tkt 'ohrjt h"g

/ohrjt hsh kg tkt ihsn ,neb ohhe,ha tuv v"cev ,buufa jrfvc
arsnv hrcs hp kg rtck ah 'cuyv ,rfv ,cuj ,mhjb ksudc ogyvu      

)rrrrzzzzgggghhhhkkkktttt    hhhhccccrrrr    ,,,,bbbbaaaannnnhbpn ?vcuy hhupfk r,uhc cu,fv abg vn hbpn" :(wz varp 
tuv vzv ostv /tuv cuy rpuf v"cevc rpufv ;t /v"cevc vrhpf ihhbgf tuva
hrcsc arupn hrv /f"g '"ubue ka u,cuy vpuf tuv rjnk 'urhcj ka u,cuy vpuf
ubht ota ouan tuv ohrjtk vcuy rhfvk chhj ostva ogyv rehga arsnv
ka vz vsn f"gu /v"cev ka u,cuyc rupfk tcha upux ohrjtk vcuy rhfn
,uhvk ',"havc vbuntv rehg uvza 'hsuvh kfk sutn sutn .ujb cuyv ,rfv

/vga kfcu ,g kfcu ouh kfc ubng vaug shn,a ,ucuyv kf kg ,"havk ohsun

"vgukc vtnuy"- Raba says, just like vgukc vtnuy is not tnyn anything, so too vgukc vrvy can’t become tny either. We see this from the
following: If one ate vkcb and is tny, after he is kcuy he is ruvy even though the vkcb is still in him and hasn’t been digested yet [kufhg] it does not
make him tny (again). So we see that a tny item that is vgukc does not make other things tny. So too, if one swallowed a ruvy ring & entered
a ,nv kvt, if he were to regurgitate the ring, it would remain ruvy, because any item that is swallowed (vgukc) is protected & can’t become tny. 
   The  [wt'tga s"uh]l"a  brings the jeur: a ivf ,at who is pregnant, may enter a ,nv kvt and not be concerned she is making her fetus tny
because there is a tehpx epx. 1) Maybe it will be a kpb. 2) Even if it lives, it may be a female. The ovrct idn [wc'dna j"ut] brings this jeur and
asks: based on our halacha that vgukc vrvy cannot become tny, why does the jeur need a tehpx epx to permit the ivf ,at to enter the
kvt? The fetus is vgukc and can’t contract vtnuy anyway? g"mu. The  [oa]ohsdn hrp  asks on the tehpx epx of the jeur, how can he say one
of the ,uepx is maybe she will miscarry, when we have a cur against that, which says majority of women do not miscarry? a"hhg.
    The  [wt wcp]ohtukn hbct  discusses the ihbg of "unt lrh rcug". The Gemara [:jg ,unch] says: if vrhhd,ba ,rcugn ,hrfb is kcuy, her rcug will not
need vkhcy later. Even though there is a vmhmj around the entire rcug, we say "vh,hcr ubhhv" (this is how it lives) and it is not considered a vmhmj and
when born will not need its own vkhcy. Based on this, he asks on the t"n, the ihs of vgukc vrvy does not apply here. Because just like a mother
isn’t considered a vmhmj regarding vkhcy, she shouldn’t be ,mmuj from the vtnuy & the rcug should become tny? And certainly, according to
those that hold unt lrh rcug the rcug should not be considered vgukc as he is a limb of his mother and the ,ufkv of vgukc should not apply at all? 
   The lubhj ,jbn [wd'dxr] says, since we say unt lrh rcug, the ohbhs of vbuvf are not lhha to the rcug. Even if he becomes tny he is considered one
of her limbs but not a ivf! He brings hxuh wr ,yha that "tuv rz unt hgnc rcug". He concludes that the thdux of unt lrh rcug is complex unuen itf ihtu.

 [tn wx a"e]    ibjkt wr  answers the jeur: It is ruxt for a ivf (acc. to some ,uyha) to be in a ,nv kvt even if he will not become tny. This is evident
from the ihs that a ivf may not be in the same room as a xxud even though a xxud is not tnyn. So, the reason vgukc vrvy doesn’t become tny
isn’t because it’s not considered in the ,nv kvt, but rather it’s a lknv ,rhzd that vgukc protects it from vtnuy. Here, true the rcug is protected from
becoming tny, but there still remains a ruxht if he’s a ivf to be in the same kvt. For this we need the x"x of the jeur to permit the mother to enter
the ,nv kvt. The ohhj ch,b answers differently: the jeur discusses a mother who feels she will certainly give birth in the ,nv kvt meaning the rcug
won’t be vgukc. Still, the jeur permits entry based on the x"x. The c"ban [wd e"x'dna] paskens accordingly: a ivf ,at close to giving birth may enter
a ,nv kvt even if she will likely give birth in                                                                                                  the cemetery, relying on this x"x.  ihhg]iuhmv rga[    

                                                                                                                                                                                                              

R’ Avraham Reuven Katz zt”l (Yalkut Reuvani) would say:
        “Why was Menashe ben Yosef, destined to have his legacy split in half? Since Menashe was the
one who caused the brothers to rend their garments when he chased after them in Egypt and removed
the goblet from the sack of Binyamin, his inheritance was split. Instead of the entire tribe receiving its
portion in one area, it got half in Eretz Yisroel and the other half on the opposite side of the Jordan.”  

A Wise Man would say: “Treat everyone with politeness and kindness, not because they are nice, but because you are.”                                                            
      “There is no greater agony than bearing an untold story inside of yourself.”               
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y:tbe, j"ut (2) c:tbe, c"n (1)
'k"mz ihhyabhhp n"rdv (4) h:oa (3)

tnr (5)  tke-ke iurah hsgun
(8) oa (7) dx:oa c"n (6) th:tbe,
c"n (9) s:t ohrmnv ihc 'snj hsa

c"n (11) h:oa tnr (10) tx:oa
(13) h:oa vru, ,gs (12) dg:oa
ruen (14) tke-ke iurah hsgun

ohhjv ;f (15) y:zke, ohhj
h:oa tnr (16) vbe:oa

znyp ielirl ycwen 
d"r ail dcedi 'x za lqrt dy`d 

fenz g"i hiivx`i
miigd xexva dxexv dznyp `dz

Mazel Tov on the Bar Mitzvah ofMazel Tov on the Bar Mitzvah ofMazel Tov on the Bar Mitzvah ofMazel Tov on the Bar Mitzvah of
our grandson Yaakov Zev Rand.our grandson Yaakov Zev Rand.our grandson Yaakov Zev Rand.our grandson Yaakov Zev Rand.
May he continue being a nachasMay he continue being a nachasMay he continue being a nachasMay he continue being a nachas

to his family and all of klalto his family and all of klalto his family and all of klalto his family and all of klal
Yisroel. Yitzie & Bryndie Fogel.Yisroel. Yitzie & Bryndie Fogel.Yisroel. Yitzie & Bryndie Fogel.Yisroel. Yitzie & Bryndie Fogel.
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Halachos and Hanhagos of the Nine Days (3)
During the nine days between R”C Av and Tisha B’Av, one
should minimize joyous activities. The mazel of Bnei Yisroel is
weaker during the month of Av, so one who has a monetary
dispute with a gentile should do his utmost to postpone any civil
action until the month of Elul, or at least until after Tisha B’Av (1). 
Refraining from Meat and Wine. One should avoid eating
meat and wine during the Nine Days (2). This includes chicken (3)

and grapejuice (4). Beer and liquor are permitted (5). Even food
cooked with meat, such as potatoes from a cholent, should not
be eaten (6). Parve food cooked in a fleishig pot is permitted (7). If
one mistakenly made a beracha on meat, he should eat a small
amount so that his beracha is not in vain (8). For health purposes,
one is permitted to eat meat but if chicken is sufficient, he should
refrain from eating meat (9). If one makes a siyum celebrating the
completion of a Masechta of Gemara, he may serve meat at the
accompanying meal (9). Many poskim hold (10) that this leniency
applies only when the person finishes the Masechta at his normal

      

pace during the Nine Days. If he speeds up or slows down his pace
in order to be able to make the siyum specifically during the Nine
Days, meat and wine would not be permitted. In some places, the
custom is to rely on poskim (11) who permit this practice. Many
food establishments and restaurants have the following dilemma:
Their patrons are both observant and non-observant Jews. By not
serving meat during the Nine Days, many of the non-observant
Jews will go to non-kosher restaurants. Since refraining from meat
during the Nine Days is a strict custom (which is derived from the
actual halacha that prohibits eating meat on the 8th of Av during
the seuda hamafsekes), it might be worthwhile to forfeit this
custom in order to prevent non-observant Jews from eating treif
food. A Rav should be consulted. On Shabbos Chazon, fleishig
food is permitted, even if one makes early Shabbos (12). On Friday,
one may taste the fleishig food to ensure it is a tasty cuisine worthy
of ,ca dbg (13). One may feed children on erev Shabbos Chazon
from the fleishig Shabbos food (14). The wine from Havdalah is
drunk by a child. If no child is present, the khscn may drink it (15).

   



   Rashi highlights a fundamental distinction between Moshe Rabbeinu’s prophecy and that of all other Nevi’im. While every
other Navi conveyed Hashem’s word with the expression of "wv rnt vf", Moshe spoke with "rcsv vz". What is the significance of
these two terminologies? Furthermore, why is it emphasized here, next to the Parsha of Nedarim only at the end of rcsnc rpx?
    The Gemara (Sanhedrin 89a) teaches that no two true prophets relay Hashem’s message in precisely the same words. This is
because a Navi receives a divine message through a prophetic vision, which they then interpret and communicate to the people.
Every person comprehends and expresses things differently, for example, one person’s definition of a “rich man” depends on
his own finances, and someone who naturally exaggerates may describe a well-to-do person as a billionaire. Accordingly, the
Navi’s given message would reflect his particular understanding and manner of speech. Therefore, if two Nevi’im speak
precisely the same words, it indicates that they are false prophets. The sole exception to this rule was Moshe Rabbeinu. Unlike
all other prophets, Hashem spoke through Moshe’s throat, and the words that emerged were transmitted exactly as they were
spoken from the Almighty, without being filtered or interfered through Moshe’s own interpretation.
    R’ Yaakov Kamenetsky points out a remarkable insight from the laws of Nedarim. When a person takes a Neder to
perform or refrain from a particular act, the commitment becomes a Torah obligation. Likewise, when someone declares an
animal to be a Korbon, it immediately assumes the Halachic status of Hekdesh. In other words, Hashem granted human beings
the power to create Torah-binding Halachos through the power of our speech. After learning these laws, one may err and
assume that the same principle applies to the Torah written by Moshe Rabbeinu, that his own expressions were imparted in all
the Mitzvos in the Torah. Thus, here the Torah reveals that his Nevuah was of a different caliber, given to him with "rcsv vz",
conveyed exactly as if Hashem spoke it. Our Torah is true, and the power given to us mortals by its Writer, is humbling.

      Hashem was “angered” and swore that due to the sin of the spies, none of the men between ages 20 and 60 would enter
Eretz Yisroel. R’ Shimon Schwab zt”l asks: The Rambam in Moreh Nevuchim writes that when speaking of v"cev' the
lashon of  ";t iurj" is only used in connection with "vrz vsucg". So why, here, by the ohkdrn does the posuk use it?
     He answers based on the Chazal who say "vrz vsucg scug ukhtf .rtk .ujc rsv kf". Since the ohkdrn sadly disparaged the
land, and wished not to enter Eretz Yisroel, it was tantamount to idolatry. Thus, the Torah used the lashon of "wv ;t rjhu".
    Perhaps we can offer another machshava. In the first kapitel of Kabbolas Shabbos, we say as follows: yuet vba ohgcrt"

 h,gcab rat ///ruschptc" . Here, too, Dovid Hamelech writes that Hashem “in His anger” swore that the Yidden wouldn’t
enter Eretz Yisroel. But then he adds a few words that provide insight and may resolve our original question: cck hgu, og"
"hfrs ugsh tk ovu ov - a nation who erred and got lost; a nation who doesn’t know Hashem’s ways. Meaning they
questioned and didn’t believe in Hashem’s master plan, thinking, maybe it’s not in our best interest. Maybe we know
better. That is synonymous with vrz vsucg. Hence, the posuk aptly uses, here and in Tehillim, an expression usually
reserved for idol worship. In life, even if we cannot comprehend things happening to us we mustn’t question. We must
have total emunah that shcg cyk tbnjr shcgs vn kf.
    In Parshas Masei, we recount all the various stops Klal Yisroel made as they traversed the desert. Some were for a
longer period, while some lasted only a few hours. But they all shared one common theme. They were all wv hp kg.
    The same holds true with all of life’s trials and tribulations. If we exercise this concept of living lives of total
subservience to and trust in Hashem, life’s roads will be that much smoother, thnas t,ghhxc!                                                   

                                                                                                                                                                                                              

uejr hf kug hc ofh,uct utmn vnwv rnt vf
 /// ukcvhu kcvv hrjt ufkhu hkgn(v-c whnrh)

hbck ,uynv hatr kt van rcshu
 /// wv vum rat rcsv vz rntk ktrah(c-k)

/// ohabtv utrh ot /// wv ;t rjhu
iub ic gauvhu /// ckf h,kc /// (ch-h-ck)

 /// u,kjb aht ktrah hbc kjb,v sg ubh,c kt cuab tk(jh-ck)
     In Parshas Matos, the tribes of Reuven and Gad famously pledge to forego their immediate comfort and settlement,
vowing to cross the Yarden river and fight on the front lines alongside their brethren until the entire nation is secure in Eretz
Yisroel, a testament to an unbreakable national bond. This spirit carries directly into Parshas Masei, which charts the grueling
journeys of Bnei Yisroel through the wilderness, reminding us that the ultimate destination is only reached when we look out
for one another through every hardship. This timeless devotion - putting the sanctuary of a brother’s peace ahead of one’s
own hard-earned rest is not just ancient history; it lives dynamically in the hills outside Jerusalem today.    
     A woman by the name of Devorah lives in a quiet, outlying community nestled in the hills just outside Jerusalem. It is most
definitely not the safe, bustling middle of the city; out there, she must frequently drive through vulnerable, tense areas
surrounded by “others” just to reach her front door. Yet, her home remains a sanctuary of faith. Baruch Hashem, she has been
blessed with a house full of tall, grown sons - no daughters - and every single one of them is currently serving in the IDF.
They are all married and have built beautiful families of their own, yet they remain a fiercely cohesive, tightly knit unit. 
    After October 7, with the sudden eruption of the current war, every one of Devorah’s sons was immediately called up for
emergency reserve duty. Because they are all deployed in elite combat units, a blanket of operational security has fallen over their
existence. They are strictly forbidden from disclosing where they are stationed or what missions they are executing. To prevent
tracking by the enemy, they cannot use their cell phones at all. It is a profoundly nerve-wracking reality for a mother, and she can
always be found pouring out her heart in tefillah, davening for their safety alongside the rest of Klal Yisroel.
    One motzei Shabbos, Devorah called a close friend. Despite the exhaustion in her voice, there was a distinct spark of
maternal pride when she asked, “You want to hear a story about my boys?” Naturally, the friend eagerly told her she wanted
to hear it. Devorah explained that one of her sons had been stuck on the front lines without a single break for over three
consecutive weeks, enduring sleepless nights and the relentless pressure of active combat. The prolonged separation had taken
an immense emotional toll on him, his wife, and his young children, who were crying for their father at home. 
     By a rare twist of military bureaucracy, this son happened to be operating in a larger tactical sector that temporarily
overlapped with the area of another one of Devorah’s boys. This was highly unusual, as the brothers serve in completely
different units and rarely cross paths in active zones. The second brother, who carries his own deep scars from being severely
injured in a terrorist attack when he was just a teenager and knows intimately what it means to suffer and sacrifice, had just
been granted a coveted leave to return home. As Devorah initially recounted the tale, this second son looked at the deep
exhaustion etched into his brother’s face, recognized the acute ache of a young family separated for nearly a month, and made
a radical decision. He quietly approached his commanding officer, bypassed his own burning desire to see his own family,
and requested that his hard-earned leave be transferred entirely to his brother instead.
    After hearing the story, her friend was left in absolute awe, her eyes tearing up at the sheer magnitude of the gesture.
Getting to go home to sleep in a real bed, and hug one’s children is worth more than gold to a soldier living in the dirt under
constant threat. To willingly hand that gift over to someone else is extraordinary. She went to sleep that night marveling at the
spiritual stamina of these brothers, feeling a profound sense of gratitude that such people exist. But the story didn’t end there. 
     Mid-morning on Sunday, her phone rang again, shattering the quiet routine of my day. It was Devorah, sounding
breathless, emotional, and urgent. “I was wrong, I was wrong!” she told her, eager to correct the record and ensure the truth
was known. “Here’s what really happened! I talked to them again, and my other son was not given just a meager 24 hours to
go home. He had actually been granted THREE full days and nights of leave. It was seventy-two hours of civilian comfort,
hot food, safety, and family warmth that he looked at, bundled up, and gave away so his brother could have it instead!”               
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 /// vp uca, o,tu vnjknk utch ofhjtv(u-ck)
llllyyyynnnn: It was a Friday night, and a special gathering had been
organized to offer chizuk and inspiration to a group of young
boys serving in the IDF. The organizer, Rabbi Yitzchok
Guttman, had invited the esteemed Mashpia, R’ Gamliel
Rabinowitz shlita, to speak to the soldiers.
    R’ Gamliel’s background as a Yerushalmi, known for its
strict, anti-Zionist ideology, made his attendance remarkable.
Yet, R’ Gamliel arrived with his usual radiant, welcoming
smile. He stood before the young soldiers and delivered a
deeply moving, elevated speech. He poured his heart out,
offering them inspiration, spiritual warmth, and love.
    When he finished his remarks, he walked out of the room,
leaving the boys uplifted. But a minute later, the door swung

open again. R’ Gamliel stepped back inside and called out to
the group: “Boys, you should know that I am from the
Neturei Karta (anti-Zionist group)!” With that declaration he
turned around and left the building. The organizer stood there
in amazement, suddenly grasping what had just occurred. 
   R’ Gamliel belonged to a group fiercely opposed to the
ideology of the army these boys were serving in. He did not
hide his identity, nor did he compromise his own deeply held
beliefs. Yet, he still came to uplift them. He taught them a
monumental lesson: At the end of the day, we are all Yidden!
llllyyyynnnnpppp: The Jewish nation traveled (Masei) and belong to
different camps (Matos), yet as a whole, we share one soul.
Moshe reminded Gad and Reuven that although they may
want to “do their own thing,” ultimately, we are one nation
that joins each other - no matter the differences between us!

    This week’s Haftorah marks the second of the three
weeks of calamities in which Yirmiyahu HaNavi castigates
the nation for having transgressed the cardinal sin of idol
worship. Interestingly, Hashem lamented how the nation
“distanced themselves from Me, and they went after futility
and themselves became futile.” But is it not obvious that one
will become futile if he chases after futility?
    R’ Mendel Hirsch zt”l (Seder Haftoros) explains that
practicing idolatry was not a rational decision made on a
person’s part, rather it was prompted by one’s evil inclination
which harassed him relentlessly into submission. On the
whole, Jews eschew idol worship and find greater pleasure in
serving the Almighty due to their deep spiritual connection to

to Hashem and His Torah. While everything in the world was
created for and is meant to be used in the service of the
Almighty - as dictated by the Torah, if it should ever be used
for idolatry, it will lose its meaning and become a futile object
with no purpose in the world.
     Thus, a Jew who just stops living an observant Torah life
is simply lost and the hope is that eventually he will find his
inner spark, reignite his passion for Torah and mitzvos and
redirect him back to the more fulfilling life of a G-d-fearing
Jew. However, a Jew who defects from a Torah lifestyle and
adopts other cultures or beliefs will find himself leading a
tragically futile life with no end in sight. This reflects a deep
commitment to the eternal value of divine service.
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